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ocuklu yillarimda, ortaokuldayken olmali, bir “Yurt Bilgi-

si” dersimiz ve bunun bir kitabi vardi. Sonradan kaldirilan
bu derste bize yurttaghgin ne oldugu 6gretilirdi. “Yurttaghk” gibi
karmasik kavramlarin “ne oldugu”, yasanan zamanin ideolojik
egilimlerine gore degisir. O yillarda yurttaglik “Haklar”dan 6nce
“Odevler”i vurgulardi. Oysa simdi olsa, hayatta degilse bile, ki-
tapta “haklar”a daha fazla yer taninacagini bekleriz. Peki, iyi bir
“yurttas” olmak istiyorsak, “yurdumuz” i¢in neler yapmaliydik?

Kitabin neler 6nerdigi aklimda kalmamig; aklimda ka-
lan, “Belediye”nin odevleri: “Belediye” deyince “yurttas” degil,
“hemsehri” demek gerek ama Tiirkge’de (Turk tarihinden otiirii)
bu kavramlar-arasi iligkiler kendine 6zgii bigimler aliyor. Neyse,
Belediye’nin biz yurttaglar karsisinda yetine getirmek zorunda
oldugu iki odevi hatirhyorum: “tanzifat ve tenvirat”. Birinci
kavramu ilk kez burada gordigim igin ne anlama geldigini bil-
miyordum, ama kitap bunu hemen agikliyordu: “temizlik” de-
mekmis. “Nazif” ile aym kokten geliyor, dolayisiyla “nezafet”-
ten. Daha “halk dili”nde soyleyecek olursak, somut olarak, “cop
toplamak” oldugunu anliyordunuz.

“Tenvirat”1 ise duymuglugum vardi, biliyordum: “Aydin-
latma” demekti. “Nur” kokiinden geliyordu; soyledigim bag-
lamda kullanildiginda insanlarin zihnini degil, sokaklar1 aydin-
latmak kastediliyordu. Ama tabii birbirine yakin kavramlard:
bunlar.

Gece... Karanligi aydinlatmak — cesitlik baglamlarda hep
¢ok onemli olmustur. Cok eski zamanlarda (17. yuizyilda, IV.
Murad zamaninda, 6rnegin) gece sokakta yiiriiyenlerin yanla-
rinda bir 1s1k tasimalari yasa geregiydi. Isik yoksa senin niyetinin
de gece kadar karanlik oldugu siiphesi artiyordu ki idama ka-
dar yolu vardi. Karanlik, o ¢aglarda, bayag tehlikeli, korkutucu
bir seydi. Derken, 18. ylizyilda sanayilesme bagladi; teknoloji,
“havagaz1” denen seyi buldu. Bir siire, sokaklar havagaziyla ay-
dinlatildi. Bu ¢ok 6nemli bir ilerlemeydi ama sanayi Devrimi’ne
girince, icatlar birbirini kovaliyordu. Cok gecmeden “elektrik”
de ortaya ¢ikti. Cikt1 ve tartismasiz bir saltanat kurdu.

Onsoz
Preface
MURAT BELGE

uring my childhood, probably while in middle school, we

had a class called ‘Civics” with an accompanying textbook.
In this class—since removed from the curriculum—we were
taught about the meaning of ‘citizenship’. The question of what
exactly such complex concepts as citizenship are clearly varies
according to the ideological tendencies of the given time, but
in the period to which I refer—my childhood—this textbook
dwelled more on the ‘duties’ that came with citizenship than
on any ‘rights’ attached to it. In such a book today, however,
we would expect to see pride of place given to the latter. So, if
we wanted to be a ‘good citizen’, what did we have to do? What
exactly were our ‘duties’ to the ‘motherland’?

I cannot recall now the exact advice given in the textbook,
but what I do recall are two duties of the Belediye (Municipality):
A certain confusion arises here in the use of the word municipality
for belediye, given that the original Arabic root of the word is
balad, meaning town/settlement. Belediye itself then meant ‘the
people of the town’, or “fellow townspeople’, and hence in Turkish
came to mean ‘citizen’. Only later, did belediye evolve to mean
municipality. Nowadays, in reference to ‘citizen’ in Turkish we
commonly use yuritas, meaning ‘fellow countryman/woman’.
There are unique forms of these inter-conceptual relations in the
Turkish language that have come about through the rewritings
and revisions of Turkish history over time. Anyway, I recollect
that the municipality was responsible for providing two services
to us citizens, namely sanitation and lighting (tanzifat and
tenvirat). I did not know the meaning of the first word, but it
was explained in the text as ‘cleaning’. The word tanzifat has the
same Arabic root as the male name Nazif (meaning clean/pure),
and so is derived from nezafet (clean/cleansed/pure). For the
citizen in the street however, tanzifat in practice simply meant
‘rubbish collection’.

I had heard of tenvirat, and knew it referred to
‘lighting’/‘illumination’. It derives from the Arabic nur, but in
the context of our subject here refers not to any enlightening
of the human mind (as the word nur does), but to enlightening
of the city’s thoroughfares. The concepts, of course, are closely
related.
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Bizim tarihimizde Abdilhamid’in elektrikten korktugu ve
kullanimini onlemeye calistigi anlatilir. Geciktirdigi dogrudur.
Ama elektrik Abdiilhamid’den daha giicliiydii — ¢ok fazla dire-
nemedi.

Lenin’in heniiz soylemedigi — ama soyleyecegi — seyi mi
tahmin etmisti Abdillhamid? “Komiinizm nedir?” diye soracak-
lardi. Lenin “sosyalizm art1 elektrifikasyon” diye tanimlamusti...

Rus devrimcileri “parti sozctisit” olacak bir dergi yayim-
lamaya karar verdiginde bunun adina da “Iski¢”, yani “kivil-
cam”1 uygun bulmuslardi (Lenin de). Demek ki yol “kivilcimla”
aciliyor, isin icine “elektrifikasyon” da girince “nihai hedef” ko-
miinizme erisiliyordu.

“Elektrik” faslina girince aklima bagka bir hikaye takildi.
Bunu bana yillar once anlatmiglardi ama kimin anlattigini ha-
tirlamiyorum. Dolayisiyla, dogru mu, degil mi, onu da bilmiyo-
rum. Arastirip 6grenmenin bir yolu vardir herhalde ama kolay
olmayacagi da belli. Ama ilging, anlatmaya deger.

Efendim, Cumbhuriyet’in erken yillari olmali, “Oz Tiirk-
¢e” donemi. Medeniyeti, yani “uygarligi” biz Turkler kurmusuz
ya... “Gunes-Dil Teorisi’nin de anlattig1 gibi butiin dillerin de
anasi Turkce. Birtakim okumus yazmuglar, bu teorileri dogrula-
mak, pekistirmek tzere “akademik” ¢aligmalara giriyor. Ada-
mun biri de “elektrik” kelimesinin Orta Asya “Turkik” lehge-
lerden birinden geldigini kanitlama c¢abasinda. Orta Asya bir
yana, dunyada “elektrik” diye bir nesneden hi¢ kimse haberdar
degilken, bu is nasil oluyor? “Haberdar” veya degil, oluyor iste;
herhalde “Turk’tin Allah vergisi dehasi” sayesinde oluyor. Fazla
kurcalamayalim. Bu lehcede “elek” diye bir kelime “bol”, “¢ok”
anlamina geliyormus; “aytirak” diye bir bagka kelime de “1s1k”
demekmis. Yani ne oluyor? “Bol 1s1k” oluyor! Iste size “elekt-
rik”! Adam bunu kanitladig: icin bir de 6dul vermisler, diye an-
latmiglard.

Dedigim gibi, bunlar sahiden oldu mu, olmadi mi, bilgi
sahibi degilim. Degisim ama busbiitin kara cahil de degilim.
“Elektrik” kelimesinin ¢ikisinda “1s1k”la bir ilgisi yok ki! Ik ola-
rak kehribarda dikkat ¢cekmis olan “gekim”i, “manyetik ¢ekim”i
anlatmak i¢in kullanilmis, eski Yunanca bir kelime. Bir nesne,
kehribar, bir yere sertge siirtiilince “cekim giicii” artiyor. Yani,
“siirtiinme”den geligen bir gelime. Ilk pivatoneri yapan Benja-
min Franklin de bu anlamindan dolayr uygun bulup kullanmus.
Franklin’in simsege, yildirima bakin “Bakin, elek aytirak ¢akt1”
dedigini anlatan bir hikaye yok.

Elektrik bu kadar yaygin bir varlik ve gii¢c haline gelince,
“surtinme” fasli uzun boylu hatirlanmaz oldu; daha cok “ask
terminolojisi”nde karsimizda ¢ikiyor: delikanli ve geng kiz bir-
birlerine bakip elektrikleniyorlar, aralarinda bir “elektrik” olu-
suyor. Bu elektrik kimilerinde soniiyor, kimilerinde sonmiiyor.

Biz donelim “tenvirat” kavramina. Bati kiiltiir tarihinde
18. Yiizyihn neredeyse tamamini kapsayan doneme “Aydin-
lanma Cag1” denmistir (Ingilizce’de “Enlightenment”, Fransiz-
ca “Luminiéres”, Almanca “Anfklérung”). Bunun Osmanlica

Night...and illuminating its darkness has always been
important in many contexts. A long time ago—for example during
the 16™ century reign of Murad IV—if you were out and about
at night you were legally obliged to carry a light. Otherwise, the
suspicion was that your intentions must be as dark as the night
itself, and you even faced the possibility of execution for your
crime. In those times, darkness was something quite dangerous
and scary. Then in the 18" century, industrialisation was born
and among technology’s discoveries was what was called ‘coal
gas’. This came to be used in street lighting for a period, and was
a significant step forward. However, as industrialising became
the Industrial Revolution, inventions and discoveries came hard
and fast, and before long ‘electricity’ made its dramatic entrance
on stage and quickly took on the leading role.

Our history relates that Sultan Abdulhamid was fearful
of electricity and tried to prevent its use. That he did delay its
arrival in his empire is true, but in the end, he lost out in this
power struggle and could not resist for long. One wonders if
Sultan Abdiilhamid foresaw what Lenin would say years later
when asked by someone what communism was. His response
was ‘socialism plus electrification’.

When the leaders of the Russian Revolution decided to
bring out a journal as the ‘party mouthpiece’, they—including
Lenin—decided to go with the name Iski¢, meaning ‘Spark’.
It would be the spark that, with ‘electrification’ added to the
equation, fired the motor towards the ‘ultimate destination’ of
communism.

Writing of electricity brings another story to mind, one
Pve heard many times, but from whom I cannot now recall.
Hence, I cannot in all honesty say if it’s true or not. I suppose
there’s a way to check, but it would not be easy now so many
years later. It is an interesting story though.

Once upon a time when the Turkish Republic was very
young, there was a period when, in terms of its language choices,
there was predilection among some for ‘pure Turkish’. This
movement involved those who promulgated what was called the
‘Sun Language Theory’. In their collective wisdom, they claimed
that since Turkish language was the root of all languages,
civilisation itself had been the work of Turks. Having sounded
off on the subject, the time came to prove its validity in the form
of ‘academic’ studies. One such work postulated that the word
‘electric’ itself had its roots in a central Asian “Turkic’ dialect. One
asks how this was possible when—never mind Central Asia—the
entire world was still ‘in the dark’ on the subject of electricity! Yet,
‘in the dark’ or not, it was possible, and most probably because
of ‘the spark of genius the Creator had bestowed on the Turks’.
Without delving into the details here, the ‘study’ discovered that
in this Turkic dialect there existed the word elek—apparently
meaning ‘plentiful, abundant’—that when used in combination
with aytirak—equally apparently meaning ‘light’—we arrive at
elekaytirak or ‘abundant light’, and thereby at ‘electric’ itself!
The story even went that the academic in question was presented
with an award for his efforts.

As Isaid, I do not know now how much truth is contained
in this story, but—given that I am not blind ignorant—the
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kargiligi da “Tenvirat” idi. Bu gelismeden alinmasi gereken pay1
alan kimseye de gene “nur” kokiinden “munevver” sifati uygun
gorilmusgtii. Bu da anlatilan olayin kendisi kadar “yeni” bir in-
san tipiydi.

Gel zaman git zaman, Turkge’de “tanzifat” sorunu ortaya
¢ikti. Cumhuriyet’e gectikten sonra Tirk dilinin basta Arapca ve
Farsca, “Yabanci diller”den arindirilmasi demekti bu. O zaman
“miinevver” vb. kurtulunmasi gereken kelimeler arasina girdi ve
yerini “aydin” a birakti.

Bunlar Turkiye’nin Batililasma streci ve tarihiyle igice
gecmis kavramlar, kelimeler. Bu “tenevviir”un “nur”u Bati’dan
geliyor. “Aydin” bunu kabul eden (hatta belirli bir sevingle ka-
bul eden) kisi. Peki, bu gibi konulara daha “muhafazakar” bir
tavirla yaklaganlar ne disiinecek, ne yapacak? Buna hayatiyla
cevap verenlerden biri Said-i Nursi. Said-i Nursi 19. Yiizyil so-
nunda Osmanli toplumunun bir 1g1ga ihtiyaci oldugu goriistini
paylasiyor. “Evet, lazim. Ama nasil bir 151k?” Adam miimin
bir Miisliiman, kurtulusun da Islam icinde olduguna inaniyor.
O halde bize gerekli 151k Islami bir 151k olmali. Bu da, elbette,
“nur”dur. Boylece “Nurcu” tarikati kuruluyor. Bununla, “isik”
kavrami da iyice politize oluyor. Cocuga sorabilirsin, “Buyiiytin-
ce ne olacaksin; aydin mi, munevver mi?”

Bu “aydin” konusu acilinca, bana ilging gelen bir (6nce-
likle “dilsel” gibi gortinen) durum var. “Aydinlanma Cagi” (ve
tabii onun dayandigi madii kosullar) Bati’da yeni bir insan tipi
yaratmis; okuyup ogrenen, bilgisiyle calisan, dusiinerek yasa-
yan bu yeni kisiyi anlatmak i¢in Batililar “intellectual” diyorlar.
“Akil” anlaminda “intellect”ten taze turetilmis bir terim. Bunun
“151k”la, “aydilik”la etimolojik bir iliskisi yok. Iliski “akil”la.
Redhouse Sozligu soyle demis: “akli, zihni, akilli, yiiksek zeka
sahibi”... Bunlar bireylere 6zgu ozellikler ve o bireyi “bir seyler
yapan” bir kisi haline getiriyor. “Aydin” ise aydinlatilmis biri
— sanki daha “edilgen”. Bu aydinlik senin iginden figkirmiyor,
sana ulastiriliyor.

“Aydin” denilen kisi hayatla bir tir iligki kuruyor (bun-
da, yasadig1 toplumun genel yapisinin derin etkileri elbette var);
“entelektiie]” de oyle. Bunlara Ruslarin kattigi bir de “intelli-
gentsia” kategorisi var. Onun adi da “akil”dan tiiretilme; an-
cak, Rus tarihine bakildiginda, toplumca taninmasinda, kendine
bigtigi toplumsal konum ve rolde, islevde, bizim “aydin”a daha
yakin oldugu bir¢ok alan var.

Neyse, “elektrik”ten yola ¢ikmustir, “entelektiiel”e gel-
dik. Basa donelim: yasadigimiz dunyada elektrigin rol oynama-
dig1 alan yok gibi. Ingilizce, Fransizca bir sozlitk ya da ansiklo-
pedi alin, elektrik tarafina bakin: “elektri- veya “elektro-“ ile
baglayan kelimeler sayfalarca devam eder. “Elektro-cerrahi” de
vardir, “elektro-termal” de vardir, var oglu vardir. Bir¢ogunu
muhtemelen hi¢ duymamigsinizdir. Oldukga kisa bir siire i¢in-
de elektrik hayatimizi kaplamistir. Hatta birileri is¢in olumt de
kapsayabilir: kaza sonucu elektrik cereyanina kapilip 6lenler ya
da, sozgelisi, “elektrikli sandalye”de idam edilenler. Bu arada,

knowledge I do possess tells me that the birth of the word electric
has nothing to do with any light! The power of attraction first
noticed in amber resin was explained using the term ‘magnetic
attraction’ by the Ancient Greeks. It was observed that when
amber was vigorously rubbed on another surface, the amber’s
“force of attraction’ increased. In other words, the origin becomes
friction not light. For this reason, after his famous experiment
Benjamin Franklin referred to ‘electrical fire’ in his theory that
the natural force lightning was a form of electricity resulting
from friction, and could be harnessed. After all, no story exists
of Franklin exclaiming, ‘Look, elekaytirak has struck!’

With electricity becoming a commonplace power in every
aspect of our lives, this element of ‘vigorous rubbing between
entities’ became rather neglected, but nowadays has reappeared
in the language of love. A young couple are ‘electrified” at first
sight of each other and discover ‘electricity’ passing between
them! As to later, many other factors play a role in whether or
not this spark becomes a lasting flame!

Let’s return then to the concept of tenvirat. In Western
cultural history, the period encompassing almost the entire
18th century has come to be known in English as the Age of
Enlightenment, (in French the Luminiéres, and in German the
Anfklorung). The Ottoman language equivalent was Tenvirat,
and the word used to describe the new ‘enlightened” human who
had emerged over the course of this period was miinevver—a
word derived from the above-mentioned Arabic nur.

In the fullness of time, the Ottoman Empire gave way to
the new Turkish Republic, which gave itself the task of tanzifat,
which in this context meant cleansing the Turkish language of
words of foreign origin—principally those originating in Arabic
and Persian. Miinevver naturally appeared on the very long list
of such words, and hence gave way to the word aydmn.

We must remember that the concepts and word choices of
this period are all inextricably linked to the new Turkish Republic’s
Westernisation project. In other words, the inspirational light
(nur) that would illuminate Turkiye’s new path emanated from
the West’s Enlightenment, and Turkiye’s ‘aydin” was one who
graciously accepted and lived by this light. What then was to
become of those who wished to consider this ‘light’ from a more
conservative perspective? One such individual was Said-i Nursi,
who ultimately gave his life in defence of an alternative source
of “light’. At the close of the 19 century Nursi recognised that
Ottoman society was in need of light, but questioned what form
this should take. As a faithful Muslim, he believed that the
source of this light was to be found in Islam, and so we return
to the notion of nur. Nursi’s beliefs led to the founding of the
Nurcu (believer in Nur) sect and thus the notion of which path
should be taken in the search for light became highly politicised.
Ask any child, “What do you want to be when you grow up, an
aydin or a miinevver?’

On the subject of aydin, one particular aspect—which
appears to be a linguistic one— interests me. A new type of
human came forth from The West’s Age of Enlightenment and
the material conditions that nourished it. These were humans
who studied and learned, worked using knowledge gained and
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Istanbul’da Gecenin Giindelik Yasama Katilist:
Bir Tarih¢e Denemesi
Extending the Day Into the Night in Istanbul:
A Short Historical Account

UGUR TANYELI

Tﬁrkiye’de/Osmanh’da, hatta neredeyse tim tarihsel veriler
oraya iligkin oldugu icin Istanbul’da, gecenin ve gece yasa-
minin tarihgesini yazma ugrasi oncelikle ti¢ meseleyi tartigarak
baglamalidir. Birincisi, bu konu Osmanli toplumundaki zaman
kavrayisiyla dogrudan baglantilidir. Ikinci olaraksa, belirgin
bigimde siyasal ve yonetimsel uzanimlari vardir. Ugiinciisii,
toplumsal porozite meselesini tartismay: gerektirir.! Giindelik
yasamda gece-gunduz siirekliliginin ingasi uzun bir aralikta bu
zamansal gegirgenligin yasadigi tikanmalara iliskindir. Ustelik,
toplumsal porozitenin Istanbul’da yiizyillar boyunca sadece ge-
ce-giinduz kutupsalligi baglaminda degil, pek ¢ok alanda dusiik
oldugu soylenebilir. Bunun anlami, farkli psikososyal hallerin,
giindelik yasam pratiklerinin ve zamansalliklarin bir digerine
dogru zor gegebildigidir. Ornegin, Benjamin ile Lacis’e gore po-
rozitenin yitksek oldugu bir kentte “Kaginilmaz olarak festival
her calisma giintiniin i¢inde niifuz eder. Gozeneklilik bu kentin
yasaminin tilkenmez yasasidir. Pazar’in bir parcacigi haftanin
her glintinun iginde gizlidir. Ve o Pazar i¢inde ne cok hafta ici
vardir.”? Téren ve festivalle olagan giindelik yasam ayrigmaz.
Kisisel kamusaldan kopmaz. Ozel mekan-kamusal mekan si-
nir1 neredeyse ¢izilemez. Gece giindiuzin sadece bir devamidir.
Dinseli sekiilerden, kutsali profandan ayristirmak akla gelmez.
Hatta, ahlaki ile gayriahlaki 6zgiil kati tanimlar edinmez. Aydin-
lik-karanlhk karsit kavramlara doniismez. Bos zaman aktivitesi
¢aligma rejiminden 6zerklegsmez. Porozitenin yiiksek oldugu kent
her tiir kategorizasyona direnir.’

Porozitenin diisiik oldugu 16.-20. yiizyillar istanbul’unda
gecenin gunduze katilabilmesi ancak birkag¢ yuzyillik bir aralikta
yavag bir tempoda miimkiin olmustur. Asagida bu yavag tem-
ponun tematik-kronolojik seyri 6zetleniyor: Once zaman kav-
rayiginin degisimi/modernlesmesi baglaminda; ardindan gecenin
geleneksel kamusal yagsama kapaliligi ve adim adim acilis stireci
ozetlenerek; onunla baglantili olarak aydinlatma araglarinin ar-
tist ve yeni araclarin giindelik yasama katilis1 cercevesinde; en
sonda da kamusal mekanin aydinlatilmaya baslamasi ve toplum-
sal yasamdaki uzamimlari anlatilarak...

[k baglamda konu sosyotemporal diizene iliskindir ya da
bir sosyotemporal rejimin sayisiz bilesenlerinden biridir. Dolayi-
styla, astronomik rutinin giindelik yagsamla nasil iligkili oldugu

nyone wishing to pen an account of night and its life in the

Ottoman Empire/Turkiye, and in Istanbul itself—since al-
most all our historical data involve this city—must first discuss
three matters. The first relates directly to the concept of time as
perceived by Ottoman society. The second centres on how this
perception influenced political and administrative life. The final
matter to be discussed is that of social porosity.! The fact that
construction of day-night continuity in daily life could come about
only over a long period of time is linked to blockages occurring
in temporal porosity. In fact, it may be said that for centuries in
Istanbul social porosity was low, not only in the context of day-
night polarity, but in many other areas of life, meaning that vary-
ing psycho-social conditions, daily life practices and temporalities
did/could not easily permeate each other. For example, according
to Benjamin and Lacis, a city characterised by porosity is one in
which ‘inevitably, every feast day/festival permeates every work
day. Porousness is the unfailing law of life in this city. A little bit of
Sunday hides in every weekday, and in that Sunday there are oh so
many weekdays’.> Ceremonies and festivals and ordinary daily life
are indivisible. The personal does not break away from the public.
The line between private and public space is almost impossible to
draw. Night is just a continuation of day. The notion of separat-
ing the religious and the secular, the sacred and the profane, does
not exist. Neither do there exist any hard and fast definitions as
to what is ethical/unethical. The concepts of light and dark are
not rendered oppositional. A leisure time activity is not considered
independently of the work regime. The city characterised by po-
rosity resists all forms of categorisation.’

In the Istanbul of the 16™ to the 20™ centuries, porosity
was low and hence the adding of night to day was a long process
conducted at a very slow tempo. Below is outlined the themat-
ic-chronological course of this process; first of all in the context
of the change/modernisation of the concept of time, and then in
a summary of how the ‘doorway’ to night—traditionally closed
to public life—was slowly opened. This latter is discussed within
the framework of the increase in means of illumination and their
contributions to daily life, and the discussion ends with an ex-
ploration of how the illumination of public spaces impacted on
various aspects of social life.

The first context above, perception of time, is related to so-
ciotemporal order, and is one of the countless elements that con-
stitute a sociotemporal regime. Hence, it must be examined not
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konusu sadece gecenin ve giindiiziin teknik tanimlarini yapmay1
degil, toplumsal ortamda nasil algilandiklarini irdelemeyi gerek-
tirir. Meselenin kugkusuz zaman olgiimu pratikleriyle baglantili
bir boyutu da vardir. Farkli cografyalarda farkli bir kronoloji
cercevesinde olsa da, diinya genelinde ortaya c¢ikan ve moderni-
tenin tanimlayici parametrelerinden biri olan bir degisimden s6z
etmek gerekir. Giddens’in anlatimiyla modernite —kabaca 6zet-
lenirse— zaman ve mekanin bos kategoriler olarak inga edilmesi
demektir.* Zamanin dogrudan yeryiizii iizerinde bulunulan ko-
numa gore degisen dogal ritimlere, 6rnegin giinese bagh olarak
belirlendigi temporal saatlerin tamimladig: kavrayis, yerini me-
kanik saatin ritmiyle tanimli soyut denebilecek bir degismez rit-
me birakir. Bu devrimsel degisim Osmanli’da da yasanir. Ne var
ki, Osmanlr’da ve genelde Islam iilkelerinde boyle kisaca 6zetlen-
digi kadar cizgisel bir zamansal kavrayis degisiminden s6z etmek
miimkiin olmaz.’ Tiirkiye’de cumhuriyet donemine kadar siiren
uzun bir aralikta temporal saatle mekanik saatin esaralikli ritmi
birlikte kullanilacaktir.

Ote yandan, gecenin giindiize katilisi meselesi cok agirlik-
I bicimde toplumsal cinsiyete iliskindir. Her iki cinsiyet grubu
(kugkusuz genelde tiim toplumsal gruplar) geceyi ayni bicimde
ve ayni imkanlari kullanarak deneyimlemis, yasama katmig de-
gildir. Ozellikle kadinlar bugiin bile erkeklerle ayni firsatlardan/
acilimlardan yararlanmazlar. Ancak bu ¢cok 6nemli meseleye ile-
ride olsa olsa yer yer deginilecek. Konu basgh basina 6zerk bir
arastirma bashigi cercevesinde ele alinmalidir.

1

Avrupa’da Fransa ve Italya’dan baslayarak 14. yiizyilda
mekanik saat icat edilmistir.® O zamana kadar giines saatleriyle
yapilan zaman ol¢imunde temel belirleyici olan glinesin gokyu-
ziindeki konumunun giin i¢indeki ritmi —dogusu, en ytksek nok-
taya ulagmasi ve batigi— artik giindiizin uzunlugunu belirleyen
bir etmen olmaktan ¢ikar. Bu eski 6l¢ciim mantigi mevsimlerin ve
konumlanilan yerin degisimi baglaminda giinesin her giin degi-
sen gorillme araliginin uzunlugunu saptamaya dayanir. Giinde-
lik yasam istisnai durumlar haricinde bu sosyotemporal diizene
gore yasanir: Gin dogarken kalkilir, giines batarken uyunur.
Gece yasamin durdugu araliktir. Bilindigi gibi Islam iilkelerinde
namaz vakitleri de bu sistematikle belirlenmistir. Tanimlar1 fik-
hi mezheplere gore bir ol¢iide degisse de yaklasik soyledir:” Sa-
bah namazi vakti giinesin dogmak iizere oldugu zamandir. Ogle
namazi vakti giinesin gokte en yiiksek noktaya ¢iktigi zamanin
hemen ardindan (zeval vakti) baslar, bir nesnenin golgesi kendi-
sinin iki kat1 uzunluga ulastiginda ikindi vakti gelmis demektir.
Aksam namazi giinesin batmasindan ginbatimi kizilhiginin orta-
dan kalkigina kadarki araliktir. Yatsi ise bu kizilligin siliniginin
ardindan baslar. Dogal olarak bu araliklar glinesin konumuna
gore her gin degisen uzunluktadir. Kisin aralar kisalir, yazin
uzar. Namaz kilinan yerin dinya tzerindeki konumuna gore
gindtiz uzunluklar farkli olacagindan araliklar yine kuzeye ve

simply by way of technical descriptions of night and day accord-
ing to astronomical routines, but rather by way of how the society
perceived the former two, and the change that came about in this.
While practices of time measurement is undoubtedly one aspect of
this matter, there can be little doubt that, even in different chro-
nologies of different geographies, this was a change that emerged
worldwide to become one of the defining parametres of what we
call modernity. To very roughly summarise Giddens, modernity
involved the construction of time and space as empty categories.*
The natural varying rhythms of time as governed directly by posi-
tion on the earth, such as, for example, the perception of temporal
hours dependent on the sun, were replaced by the unchanging,
even abstract, rhythm defined by the movements of a mechanical
clock. The Ottoman Empire too underwent this transformational
change, but with respect to its lands and Muslim countries gen-
erally, it is not possible to speak of such a neatly-outlined linear
change in perceptions of the temporal.’ For a long time prior to
Turkiye’s Republican Period, the rhythms of life often simultane-
ously revolved around both the temporal hour and the mechanical
hour.

Meanwhile, the matter of night’s addition to day was also
closely related to social gender. The gender groups—and indeed
all other societal groups—undoubtedly had differing experiences
of night itself, its addition to life, and the opportunities and pos-
sibilities it offered. Even today, women cannot avail of the same
opportunities/intiatives available to men. While this article will in
places touch upon this important issue, it is one deserving of ded-
icated research.

1

The mechanical clock made it first appearance in Europe in
the 14™ century, originating in France and Italy.® With its arrival,
the position of the sun in the heavens—its rise, zenith and set-
ting—as the main determiner of the duration and rhythms of the
day and the passage of time as marked by the sun dial gave way to
the mechanical measurement of time. The old time measurement
had based itself on determining the varying durations of the sun’s
appearance in the context of seasonal and positional change, and,
unless called for by extraordinary circumstances, daily life was
lived in this sociotemporal order; one rose with the sun and went
to bed with its setting.

Night was when life came to a halt. As we know, prayer
times in Islamic countries were based on this system which, de-
spite variations among Islamic schools of thought, is generally
organised in intervals as follows:” Dawn prayer takes place just
prior to sunrise. Noon prayer begins immediately after the sun’s
zenith (zeval vakti). This is followed by ikindi vakti, the prayer
time determined by the length of an object’s shadow (when it is
twice that of the object itself). Evening prayer is undertaken in the
interval between the sun’s setting and the final fading of its after-
light. The final prayer interval (yats: vakti) begins when darkness
has completely fallen. Based as these are on the position of the
sun, the intervals between prayer times naturally vary each day,
and are longer in summer and shorter in winter. Depending too
on geographical location diurnal length varies, and therefore as
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giineye dogru kutuplara yaklastik¢a kisin cok kisa, yazin cok
uzun olur.

Farkli bigimlerde diinya genelinde gegerli olan bu rejim
icinde mekanik saat radikal bir degisim tiretir. Temporal saat-
lerin tanimladigi diizen yikilir ve esaralikli saatin “modern” za-
man rejimine gegilir. Eldeki kisith sayida belgeye dayanarak geg
15. yiizyildan itibaren Osmanlilarin da saat edinmeye ¢alistiklar
sOylenebilir. 2. Beyazit doneminde Fatih Camisi’ne, Ayasofya’ya
ve muhtemelen saraya birer saat ithal edildigi anlasiliyor.® 16.
yiizyilda Galata’da saat imal edilmeye baslandigina iliskin bil-
giler de var.” Ne var ki, mekanik saat kullaniminin tirmanist
Osmanli sosyal yasaminda Avrupa’daki degisimleri mekanik bir
kolaylikla yapmaz.'?

16. yiizyildan baslayarak erken 19. yiizyila dek mekanik
saat sahipliginin artigt Turkiye’de bu aracin efektif kullanimi-
na isaret etmez. Terekelerde tst siniflarin evlerinde birden cok
saate rastlanmasi bu baglamda celigkili gozikiir; ancak, saatin
bir statii gostergesi oldugu ve Moltke’nin erken 19. yiizyildaki
gozlemine bakilirsa, bunlarin birkaginin ayni mekanda yerlesti-
rilmis, ama ¢aligmayan dekoratif nesneler gibi sergilenmesi istis-
nai olmamalidir.'’ Dolayisiyla, namaz vakitlerinin tanimladig
temporal saatler yasamin ritmini belirlemede uzun siire meka-
nik saatlerden daha fazla etkili olacaktir. Mekanik saat bu ritmi
tanimlamada yardimci bir eleman olarak islevlendirilir. Bunun
icin de “guribi/ezani veya alaturka saat” diye adlandirilacak bir
kullanim bigimi icat edilir. Mekanik saat adeta giiniin aydinlik
kesiminin uzunlugunu 6l¢gmek icin kullanilir hale getirilir. Gii-
niin uzunlugu stirekli degistigi i¢in saatler pratikte her iki giinde
bir ayarlanir.

Hicri kameri takvimde giinler ay dogar, giines ufukta ba-
tarken basglar. Dolayisiyla, giinegin algalarak tst kenarinin ufuk
cizgisine teget hale geldigi an saatin 12.00 veya 00.00 oldugu ka-
bul edilir. Dolayisiyla geleneksel Islam diinyasinda gece gecmis
giine degil, yeni gune ait sayilir. Mekanik saatlerin ilk kullanil-
maya basladigi sirada bu sistem ne zamana kadar oldugu bilin-
meyen bir aralikta degistirilmez. Glinesin tizerinde konumlani-
lan boylam dairesinin tizerine geldigi, en yiiksek noktada oldugu
an 0gle zamanidir. Bu an modern sistemde saat 12.00 olarak
kabul edilir. Bu durumda giiniin 6glen baglamas: gerekecegi ve
bunun da hicri kameri takvimdeki mantig1 timuyle degistirecegi
icin, Osmanli’da mekanik saat kullanimi giindeme gelince giiniin
baglama aninin on iki saat dnceye, gece yarisina alinmasi uygula-
masina bagvurulur. Alaturka (gurubi) saat sistemi bu haliyle 20.
yiizyila kadar kullanimda kalir. Ancak s6zkonusu sistem giinesin
her giin degisen ritmine bagimli oldugu i¢in, 6rnegin, tren sefer-
leri igin tlke genelinde bir tarife yapma imkani vermez. Trenlerin
kalkis ve variginin tilkenin her yerinde degisen saat ritmine gore
her yerde farkli belirlenmesi gerekir. Bu olamayacag: icin, iki
saat sistemi pratikte kabaca 19. yuzyil ortalarindan baglayarak
birlikte kullanilacaktir.

one moves north or south away from the equator, the intervals
between prayer times are very short in winter and very long in
summer.

The mechanical clock meant radical change for this time
regime that operated in various forms throughout the world. The
order governed by temporal time collapsed as the clock ticked to
create its ‘modern’ time regime. From the limited documentary ev-
idence at hand, we see that from the late 15" century onwards the
Ottomans made efforts to adopt the mechanical clock. In the reign
of Beyazit I, we know that clocks were imported for placement
in Fatih Mosque, Ayasofia and—in all probability—the palace.®
There are also references to clock production beginning in Galata
in the 16™ century.” However, in as much as adopting mechanical
time and the mechanics of change it brought was relatively easy
in Europe, the same cannot be said for Ottoman social life in this
process. '’

The increase in ownership of mechanical clocks from the
1600s through to the 1900s does not indicate any effective use of
these timepieces in Turkiye. This would appear to be contradicted
by the appearance of sometimes several clocks in estates of the
wealthy, but it must be remembered that the clock was then a sta-
tus symbol. Moltke, in his early 19™ century observations, refers
to several clocks—none of which was operating—being placed in
the same room solely for display purposes, an observation which
probably indicates the norm rather than any exception.!! Hence,
we understand that for a long period it was not the mechanical
clock, but the temporal time order on which prayer times were
based that continued to play a determining role in the rhythm
of life. In this order, the mechanical clock was put to use in the
secondary role of assistant, and so was born the guriibi/ezani or
‘Alaturka’ clock. Its function became measuring a day’s daylight
hours only, and since these constantly varied, in practice the clock
had to be reset every two days.

In the lunar Muslim calendar the day begins with moon-
rise at the sun’s setting. Hence, 12.00 (00.00) becomes the instant
when the sun’s last rays touch the horizon, meaning that in the
traditional world of Islam a night belongs not to the day that has
passed, but to the new day that is beginning. This system had
continued unchanged for untold ages when mechanical clocks
appeared on the scene. The modern system dictated that the mo-
ment when the sun is at its zenith above any point on a line of
longitude is noon, or 12.00. This means, then, that this moment
would indicate the day’s beginning, and because this would en-
tirely upend the logic of the lunar Muslim calendar, when use of
mechanical clocks was discussed in the Ottoman Empire it was
decided to take the moment of the day’s beginning back to twelve
hours before, that is midnight. This ‘Alaturka’ (gurubi) system of
hours continued in use until the 20™ century, but because it was
bound to the daily rhythms of the sun it prevented, for example,
the creation of a nationwide train timetable, given that departure
and arrival times at each port of call would have to be individually
determined according to the varying hourly rhythms across the
nation. Since such plans were not possible, from roughly the mid-
19" century onwards, the common practice was use of both time
systems in tandem.
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Sekil 1.1 Pera-Galata bolgesindeki algak gerilim sebekesini ve sol altta Bogaz kenarini gsteren 22 Haziran 1922 tarihli harita Silahtaraga Arsiv.
Figure 1.1 Map dated June 22, 1922 showing the low voltage network in the Pera-Galata area and the Bosphorus at the bottom left. Silahtaraga Archive.

Eski sosyotemporal diizen ilk elestirilerle ancak 20. ytizyil
baginda kargilagmis goziikiiyor. Ornegin Hasan Hamid konuya
iliskin bir makale kaleme alacaktir. S6yle yaziyor:'? “Sark ve garb:
yekdigerine rabt eden vapurlar, simendiferler, telgraflar ve yakin
zamanda da telefonlar, tabiidir ki mebde’inden bagka bir tarih ve
baska usulde bir saatte hareketine miibaseret edip de munteha-
ya bagka bir tarihte mesela hareketinden akdem bir giinde vasil
olmak ve bagka bir devre tabi saatle ihbar-1 muvasalat eylemek
garib, taacciib-i dimagiyi mucib, gayritabii olmakla kalmaz. Bazi
defa da gayrikabil-i tatbik olur. Paris’ten kalkarak vasati Avru-
pa’nin zevali saatiyle ta hududumuza kadar gelen bir tren, mem-
leketimizde ezani saatle hareket etmek isterse gah az, gah cok bir
tevakkufa mecbur ve memleketimizdeki trenler gurubi saatle hare-
ket ettiklerini farz eyledigimiz halde Avrupa’dan gelen tren zevali
saatle hareketinde devam ederse (...) kazalara badi olur.”

Yazara gore bunun giindelik yasamin ritmine iliskin basg-
ka sakincalari da vardir: “Saat-1 mesaimizi kista, yazda, ilkba-
harda, sonbaharda degistirmeye sevk, kisin az, yazin ¢ok ca-
lismaya mecbur eden gurubi saattir. Gurubi saattir ki yazin iki
taam [yemek] arasini sekiz saate kadar ¢ikardigi halde kigin altt

The first criticisms of the old sociotemporal time order be-
gin to appear at the start of the 20" century. For example, on this
matter Hasan Hamid put pen to paper as follows:'? In connect-
ing east and west as they do, ferries, railways, the telegraph, and
most recently the telephone, naturally find themselves making use
of varying dates and time systems, an enterprise which ultimate-
ly results in destinations being reached at neither the previously
determined time nor on the appointed date, and even on the day
previous to that at the point of departure. This is not only irra-
tional, absurd even, but clearly unsustainable in practice: A train
departs from Paris in the afternoon according to European time
and arrives at our border. Here, in order to adapt to our ezdni
time system, it must commit to a delay, either brief or lengthy,
in order to continue its journey inside our border. Should such a
train continue its journey according to European time, then given
that trains in our country operate on the ezdni time system [...]
accidents become inevitable.

Hamid also referred to other problems this issue caused in
the rhythms of daily life. ‘It is the ezdni time system which com-
pels us to working hours that vary across the four seasons, longest
in summer and shortest in winter. So too does this time system






Yola bakan cephe plani, Briiksel 1921 ¢izimi. Silahtaraga Arsiv.
Road-side facade, Brussels 1921, Silahtaraga Archive.
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“Elektrik Tehlikeli midir?” Erken Cumhuriyet’in
Ilk Donemlerinde Elektrik ve Kazalar
“Is Electricity dangerous?”: Accidents with Electricity

in the Early Republican Years

CiHANGIR GUNDOGDU

935 yilinda Istanbul’da diizenlenen Yerli Mallar Sergisi yer-
li tretim maddelerinin yansira elektrigin hane igindeki kul-
laniminin 6rneklerini sergileyen bir de “elektrik pavyonu”nuna
ev sahipligi yapmaktaydi." Bir evin odalari seklinde tasarlanan
elektrik pavyonu ziyaretgilere elektrigin bir taraftan hane iginde
farkli kullanim alanlarini tanitirken diger taraftan bu gorece yeni
teknolojinin tiiketicilerin hayatlarini nasil kolaylagtiracagini mij-
deliyordu. Bir tam sayfa olarak “Elektrik sosyetesi paviyonunda
neler gorditk?” alt baghgiyla paylasilan sergi haberinde elektrigin
tuiketicilerin hayatlarini nasil kolaylastiracagimi soyle izah edili-
yordu: “Simdiye kadar eski ahsap evlerimize elektrik banyosu diye
bir seyin girmedigini bilirsiniz. Orada bir hamam vardir; sobasi-
ni daha bir saat evvelden yakmaya mecbursunuz... Eger, vaktin
nakit oldugunu iddia eden babalarimiz boyle uzun ve yorucu bir
vasitay1 kabul ettilerse, ancak bir banyo ve elektrik heniiz icad
edilmedigi icin olacaktir.”? Gazeteye gore “Elektrik sosyetesinin
banyo ve elektrik cihazlarini gordiikten ve miiessesenin teklif ettigi
fevkalade ehven sartlari isittikten sonra, insanin bir elektrik banyo
su isitict cihazi almaktan baska yapacagi bir sey kalmiyor[du].”?
On dokuzuncu ve yirminci yiizyillar elektrigin kiiresel mo-
dernitenin kogbasi olarak sokaklardan evlerin en mahrem kosele-
rine kadar niifuz ettigi, bu yeni teknolojinin hem stipheyle hem de
bityiik hayranlikla karsilandig elektrige dayali yiizyillardi.*
Modern toplumlar elektrigin yayginlasmas: ile artan bir ge-
kilde ulusal giivenlikten, iletisime, finanstan, ulagim; yiyecek ve
gida temininden; 1sinma, sogutma ve aydinlanmaya kadar bircok
alanda bu yeni teknolojiye bagimli hale geldiler.’ Ancak kiiresel
kimi 6rneklere kiyasla ge¢ Osmanli Imparatorlugu ve Cumhuri-
yet’in elektrikle tanigmasi ekonomik gerekgelerden otiiri daha
yavas bir seyir izledi.® Refik Halid Karay, U¢ Nesil U¢ Hayat'ta
Abdilaziz (1861-1876), II. Abdiilhamid (1876-1909) ve Cumhu-
riyet’in ilk yillarindaki Istanbul’un sosyal hayati tasvir ederken
Abdilaziz devrinde geceleri hentiz sokaklarin aydinlatilmadigt
icin ancak el fenerleri ile yuriiyebildiklerinden soz etmekte; fener
ve fener tagimanin nasil ayni zamanda bir toplumsal hiyerarsi
insa ettigini tasvir etmektedir.” Cumhuriyet devrini ise Karay su

In Turkiye’s 1935 Domestic Products Exhibition, alongside the
products and materials was an electricity pavilion at which
were provided examples of how electricity could be used in the
home.! The pavilion was set up to show the various rooms in a
family home, and visitors saw how electricity could be used in
each of these and how this still relatively new technology made
consumers’ lives easier. A full-page press piece on the exhibition
asked the question “What did we see at the electricity company’s
pavilion?’; and reported as follows on the advantages it offered
the consumer: “You know that in the old wooden houses we
live in there is no such thing as an electrified bathroom. There
is the hamam, and we have to light the heater at least an hour
beforehand... if our fathers, who tell us that time is money,
have accepted such a laborious means for so long, it can only be
because electricity and the bathroom were yet to be invented.’?
The piece finishes as follows: ‘After seeing the bath and electrical
devices offered by the electricity company and hearing the really
good prices at which it offers these, it only remains for citizens
to purchase an electric water heating appliance.”

The 19th and 20th centuries mark the time when global
modernity, with electricity as its calling card, made its way in
from the streets to penetrate even the most private corners of the
home. At the time, while this calling card was viewed by many
with a certain degree of suspicion, it was also greeted with much
excitement and awe.*

Over time, as electricity came into ever more widespread
use modern societies became dependent on it in all aspects of life
from national security, communications, finance and transport
to food supply, temperature regulation and lighting.’ However,
in comparison to some other parts of the world, the wider use of
electricity in the late Ottoman Empire and the Turkish Republic
was somewhat delayed due to economic circumstances.® In his
work U¢ Nesil U¢ Hayat Refik Halid Karay describes the social
life of Istanbul over the reigns of Sultans Abdiilaziz ( r. 1861-
1876) and Abdulhamid II ( r. 1876-1909) and the early years
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sekilde tasvir etmektedir: “Gece yarisina dogru, Taksim meyda-
ni; yani elli sene evvel ecinnilerin karanlikta top oynadiklar 1ssiz
bir yer ve korkung bir saat... Sinemalarla tiyatrolardan bogsanan
halk keskin bir 1s1ik altinda, tramvaylara, otomobillere, otobiislere
kosuyor. Bir kismi pastaci, muhallebici diukkanlarina, bir kismi da
heveslerini alamadiklar1 veya yeni heveslere kapildiklar: icin ga-
zinolara...”® Elektrifikasyon siyaseti olarak da tammlanabilecek
elektrik tiretimi ve kullanimi Cumhuriyet’in altyap: yatirimlarina
paralel olarak artt1. Ileri ve Degirmencioglu’nun da isaret ettikle-
ri gibi elektrik teknolojisi “Cumbhuriyet’in soyut modernizasyon
soylemlerinin nesnelestirilmesinde kilit bir rol oynamis ve kendi
materyal kiiltiiriinii” yaratmusti.”

Ancak elektrigin vadettigi yeni ve 1giltili hayat tehlikeler-
den azade degildi. Bu yeni teknoloji kamusal mekanlarda ve ha-
nelerde sundugu yeni olanaklara mukabil ayni zamanda giindelik
basinda “elektrik cereyanina kapilmak” veya “elektriklenme”
olarak adlandirilan 6liimctl bir giicti de barindirmakta ve dola-
yisiyla tiiketiciler nezdinde endise ile karsilanmaktaydi. Bu yazi
elektrik kullanimindaki ve kullanim sahalarindaki artisa paralel
olarak giindelik basina yansiyan kaza haberleri tizerinden elektrik
tiketiminin olimciil tecriibelerine odaklanmakta; endise ve umut
arasinda tuketicilerin elektrik enerjisini bazen hayatlarina paha-
sina nasil tecriibe ettiklerini incelemektedir. Diger taraftan resmi
yoneticiler ve elektrik sirketi idarecilerinden olusan teknokrat ve
buirokratlarin elektrik endisesine ve kazalara karsi giristikleri aktif
miicadeleden 6rnekler sunmaktadir.

ELEKTRIKLE SINANMAK; EVDE, iSYERINDE VE
SOKAKTA ELEKTRIK KAZALARL...

Elektrik sundugu yeni firsatlar yaninda, ozellikle de bu teknolojiyi
yeni deneyimleyen toplumlar icin titketiminde azami dikkat edil-
mesi gereken bir enerji kaynagiydi. Evlerde bu yeni enerji tiriiniin
kullanimu Diinya’daki diger 6rneklerde de musahede edildigi tize-
re ¢ekinceyle karsilanmakta; ev ortaminda kullanilmas: tehlikeli
goriilmekteydi.'? Elektrik Sirketi icin titketimi dogrudan etkileyen
bu endigelerin ortadan kaldirilmasi ise biiytik 6nem arz etmek-
teydi ve Sirket bu endiselerin ortadan kaldirilarak elektrik tike-
timinin tegvik edilmesi igin elektrikli aletlerin kullanimini anlatan
sergiler ve ev kadinlar icin elektrikli aletleri nasil kullanilacaginin
anlatildigs toplantilar diizenleniyordu.!' Ancak bu yeni teknoloji
ile Cumhuriyet’in ilk yillarinda tanisacak tiiketiciler igin elektrik
endisesi tamamen yersiz bir kuruntudan da ibaret degildi. Zira
gindelik basinin “vukuat”, “kaza” veya “gehir haberleri” gibi
sttunlarinda elektrikten kaynaklanan kaza haberleri kendilerine
siklikla yer bulmakta; bu haberlere tiiketicilerin endiselerini bus-
biitiin arttiracak carpici basliklara kimi zaman dramatik gorseller
eslik etmekteydiler.

Graeme Gooday elektrik teknolojisinin evcillestirilmesi
(domestication) ve tiiketiciler nezdindeki stiphe ve endiselerin gi-

of the Turkish Republic. In the first of these, Karay refers to
unilluminated streets and people being obliged to use lamps/
torches when walking at night. He also points to the social
hierarchy being created by this circumstance.” However, Karay
describes a scene from the early Republican years as follows:
‘Towards midnight, Taksim Square; a spot which fifty years
before had been deserted and dreadful, and a time when demons
and the possessed had played in the darkness....people emerge
from cinemas and theatres to walk under bright light to board
tramways, cars and buses, to get something sweet in a cakeshop,
or to continue their night out in a music hall (gazino).> Growing
alongside other infrastructure investments by the young Turkish
Republic, electrification had clearly become a matter of politics.
As Ileri and Degirmencioglu have pointed out, electrical
technology ‘created its own material culture and played a key
role in objectifying the abstract modernisation discourse of the
Republic.”

However, the new bright life promised by electricity was
not without its perils. Yes, it brought new possibilities for public
spaces and households, but in the daily press one could also
read of its dangers, of contact with its current that led to deadly
‘electrocutions’. Many consumers felt they had good reason
to be worried. This article focuses on some of these accidents
as reported in the press, and how their numbers increased as
the use of electricity became more widespread. In other words,
it describes how some consumers paid with their lives as they
tried—with a mixture of trepidation and hope—to interact with
this new technology. The paper also provides some examples
of how state bureaucracy and management at the electricity
company responded to these accidents and the efforts they made
to allay the fears of consumers.

TESTED BY ELECTRICITY: ELECTRICAL
ACCIDENTS IN THE HOME, WORKPLACE AND
STREET...

Alongside the opportunities it offered, electricity was an energy
that required the greatest of care in its use. This was particularly
true in a society to which it was being newly introduced. Having
observed this from examples in other countries, many among
the public were hesitant to use this new energy, and considered
it particualrly dangerous in the home.!® For the Ottoman
Electricity Company, putting these fears to rest was crucial since
they directly impacted on consumption of its product. Hence,
in efforts to ease consumers’ minds and encourage the use of
electrical devices in the home, the company held exhibitions on
the use of such equipment and provided demonstrations of its
use to housewives.!!

It must be said that in these early years of the Republic,
the concerns of consumers were not without good reason.
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Sekil 12.1 Elektrik ¢arpmasi tehlikesi! Kullanilmis kablolara dikkat edin!!!
Silahtaraga Arsiv. Ameli Elektrik. 1932. No.54, 5.35.

Figure 12.1 Electrocution hazard! Beware of used wires!!! Silahtaraga Archive.
Ameli Elektrik. 1932. No.54, p.35.

derilmesi igin toplum nezdinde elektrige dair ve elektrigin hane ve
bedene olusturdugu var sayilan tehlikeye dair olan yaygin kiltiirel
korkunun ustesinden gelinmesi; ayni zamanda elektrik teknoloji-
sinin doguracag riskin etkili teknokratik bir yonetiminin ortaya
konulmas gerektigini isaret etmektedir.'> Cumhuriyet’in ilk yilla-
rinda bir taraftan elektrigin hanelere sundugu yeni olanaklar egli-
ginde yeni rejimin muhayyel modern ailesi stireli yayinlarda ken-
disine siklikla yer bulurken diger taraftan ayni gazetelerde bu ideal
aileyi ve mekani tehdit eden kaza haberlerinin yarattigi muhtemel
endise ve korkular1 gidermek siyasilerin ve sirket yoneticilerinin
baslica gorevleri arasinda gelmekteydi. Elektrik Sirketi’nin abo-
nelerine diizenli olarak gonderdigi Ameli Elektrik gibi yayinlarda
bir taraftan tiiketicilere elektrik enerjisini kurallar dahilinde kul-
lanmalar siklikla salik verilirken diger taraftan ortaya ¢ikabilecek
kazalarin onlenebilir ve tedavi edilebilir oldugu ve buna yonelik
uzman doktorlarin listelerinin yayimlanmasi tiketiciler nezdinde
olmasi muhtemel olan bu endiselerin giderilmesine hizmet etmek-
teydi.

Gazetelerin vukuat ve sehir haberleri gibi stitunlar1 sehirde
meydana gelen her tiirlii yaralanma ve 6liimle sonuglanan kazala-
rin kisa haberler seklinde okuyucularla bulustugu boliimlerdi. Bu
haberlerde okuyucunun merakini kigkirtmak tizere ¢arpici baslik-
larin kullanilmasi ve miimkiinse bunlarin abartili gorsellerle des-
teklenmesi tercih edilen bir yontemdi. Sehirde islenen ve birbirin-
den ¢arpici bagliklar ve iceriklerle aktarilan cinayetlerin yaninda
en son teknoloji tirtinii olan otomobil ve elektrik kazalar1 da ken-
dine bu siitunlarda yer bulmaktaydi. Ozellikle elektrik teknoloji-
sinin genig kitleler nezdinde yarattigi merak ve endise bu tir ha-
berlerin bu siitunlarda daha ¢ok yer bulmasina vesile olmaktayd:.
Ornegin 6 Mart 1929 tarihli Cumhuriyet gazetesinde yayimlanan
ve bir gen¢ kizin Siitliice’de elektrik carpmasindan kaynaklanan
olumu bir “Bir gen¢ kiz ampul takarken elektriklendi ve 6lda”
baghgiyla haberlegtirilmekte ve devaminda “feci surette 6liimiyle
neticelenen miessif bir kaza” olarak okuyuculara aktarilmaktay-
di.’3 Habere gore Siitliice’de “Kerimpasa konaginda sakin deniz

Sekil 12.2 Silahtaraga Arsiv. Ameli Elektrik. 1932. No.55, s. 71.
Figure 12.2 Silahtaraga Archive. Ameli Elektrik. 1932. No.55, p. 71.

Frequently, in the ‘incidents’ or ‘city news’ columns of the
newspapers references would be made to accidents caused by
electricity, and these often accompanied by dramatic headlines
and gruesome visuals that only served to heighten fears.

Graeme Gooday, in his writing on electrical technology,
refers to the need to first overcome the broader cultural fear of
this energy and its potential danger for the home and the human
body. Only then, could it be domesticated and the doubts and
worries in the minds of consumers allayed. In other words, highly
effective management was required in the matter of messaging to
the public on the risks associated with electrical technology.'? In
the Turkish Republic’s early years then, while in the press we see
images of the opportunities offered by electricity in the home—
opportunities, it must be said, more often than not being availed
of only by the new regime’s ideal modern family—in the same
press we read of the accidents that threaten the lives of these
very families. Dispelling the concerns raised by such news was
among the primary tasks of those in politics and in the business
of electricity production and supply. With this as the primary
aim, the Electricity Company regularly sent out bulletins such
as Ameli Elektrik to its consumers, all of which frequently
advised and reminded them of the rules governing the correct
use of electricity, while at the same time informing them about
electrical accident pevention and treatment in the event of such
occurring. Bulletins would also include listings of expert doctors
from whom the public could receive treatment and advice.

The incidents and city news columns of the newspapers
presented brief reports on all kinds of injuries and deaths
and to incite interest these were, as mentioned above, often
accompanied by lurid headlines and pictures. In addition to the
more traditional reports on murders, news of accidents involving
the two newest technologies of the period, the car and electricity,
also appeared in these columns, with news involving the latter
having a greater presence because of the already existing fears
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Sekil 12.3 Silahtaraga Elektrik Santrali’nde kullanilmis elektrik uyarilarindan
biri. “Higbir isiniz hayatinizi tehlikeye sokacak kadar 6nemli ve acele degildir.
Once giivenlik sarttir. Kendi giivenliginizden bizzat kendinizin sorumlu oldugunu
unutmayiniz.” Silahtaraga Arsiv.

Figure 12.3 One of the warnings of electricity used in Silahtaraga Power Plant.
“None of your work is so important or urgent that it puts your life in danger.
Safety is a must Remember that you are responsible for your own safety.”
Silahtaraga Archive..

fabrikalari, M.U. Celal Beyin 17 yagindaki kerimesi [kizi] Stihey-
12 Hanim, odasindaki elektrik lambasina mavi bir ampul takmak
Uzere karyolasina ¢ikmig, ampulu takarken birdenbire elektrik
kontak yapmust1.” Sitheyla Hanim’in 6limii haberde okuyucula-
rinin hem meraklarini hem de endigelerini arttiracak dramatik ve
korkung bir olim olarak su sekilde aktarilmaktaydi: “Geng kiz,
derhal yere yuvarlanmus, bir anda simsiyah olmus ve vefat etmis-
tir.”'* Bu kaza haberini benzerlerinden ayiran en 6nemli tarafi ise
habere eglik eden gorseldi. Vakanin karikatiirize edildigi bu gorsel
Stiheyld Hanim’1 karyolaya ¢ikmig ampulii taktiktan sonra elekt-
rik ¢arpmasi sonucu havada diiserken tasvir etmekteydi. Kazanin
soku ve vahameti ise ¢izimde Sitheyld hanimi havada iki kolu iki
yana agik, sag elinden ¢arpmanin etkisi ile ampult dustiriirken
betimlemekteydi. Elektrigin oliimciil giicii ise tavandan sarkan
lambadan yayilan elektrik akimini simgeleyen yildirim vari kes-
kin cizgilerler ifade edilmekteydi. Haberde elektrik yalniz ansizin
oldiiren bir teknoloji degil ayn1 zamanda bedeni feci bir sekilde
tahrip eden ve beden butiinliginu bozan; dolayisiyla taninmaz
hale getiren bir gii¢ olarak resmedilmekteydi.

Kaza haberlerinin 6zneleri arasinda bu teknolojiyi uzman-
larin tehlikeli mekanlar olarak tarif ettikleri mutfak ve banyo gibi
alanlari en sik kullanmak zorunda kalan kadinlar bulunmaktaydi.
Asagida da aktarilacagi tizere donemin uzmanlarinca su ile temas-
tan otiird siklikla uyarilara konu edilen bu tiir ortamlarda elektrik
daha olumctl olabilmekteydi. 9 Aralik 1930 tarihinde yayimlanan
bir bagka kaza haberinin 6zneleri ise bu sefer Fatih’te yasayan,
Emine ve Nimet Hanimlardir.!> Habere gore bu sefer Fatih’te “Is-
kenderpasa Mahallesi’nde oturan ve 48 yaglarinda Emine Hanim
mutfakta yemek pisirirken, tavandaki elektrik lambasi kordonu
ile beraber yere diigmiis ve yas taglarin istiinde 1slanarak cereyani
kolayca nakledecek bir hal almigtir.” Haberinin devaminda kaza
su sekilde aktarilmaktadir: “Emine Hanim yas kordonu yerden
kaldirmak i¢in tutunca miithig bir cereyana kapilarak sarsilmig ve
bir ¢iglik koparmugti. Bu feryat tizerine, Emine Hanim’in gelini

Sekil 12.4 Silahtaraga Elektrik Fabrikasi’nda kullanilmis elektrik uyarilarindan biri.
“Dikkat. Cereyan kesilmeden acma. Kapiyi agmak igin ana ¢ubuga baglayan (¢
safhali bicaklar agik ve sebekeden kablo ayrilmis olmalidir.” Silahtaraga Arsiv.

Figure 12.4 One of the warnings of electricity used in Silahtaraga Power Plant.
“Attention. Don't open it before the power is cut. To open the door, the three-stage
blades connecting it to the main bar must be open and the cable disconnected
from the mains.” Silahtaraga Archive.

around its use. One such incident reported in Cumbhuriyet
newspaper occurred on March 6, 1929 and involved a young
girl in Sttliice who was electrocuted while changing a light bulb.
The headline read ‘Young girl electrocuted while changing light
bulb’, and the report went on to say that ‘the deplorable accident
had resulted in her untimely death’.' The readers were told that
the accident had happened in Kerimpasa Mansion in Sitliice
when 17-year-old Stheyla, daughter of Celal Bey, had climbed
onto her bed to put a blue lightbulb in the light fixture above.
She had somehow come into contact with live current and been
electrocuted. The readers were then told the horrific details of her
death; ‘Sitheyla was struck dead, and fell to the floor, her body
blackened’.!* This report is somewhat set apart from others by
the visual that accompanied it, a caricatured drawing of Stiheyla
as she fell, her arms rigidly outstretched with the bulb falling
from her right hand. The fatal power of this electric technology,
to not only suddenly kill, but to disfigure the body to the extent
that it is unrecognisable, is symbolised by the lines of lightning-
like bolts extending from the ceiling light fitting.

Among those appearing in such news were women. In
the home, it was women who were forced to be in and make
most use of the bathroom and kitchen, two areas which experts
in this new technology described as dangerous with respect to
electricity use. As is shown by the case below, and as frequently
referred to by the experts, it was in the presence of water that
electricity became a more deadly force. A news piece from
December 9, 1930 related an incident in the Fatih district
involving two women, Emine and Nimet:'> ‘Emine, 48 years
old, lived in the Iskenderpasa neighbourhood of Fatih and while
she was cooking in the kitchen, the ceiling light fitting and its
cable fell onto the floor where, on contact with the wet stone, the
cable became live.” The story continued as follows; ‘Picking up
the cable, Emine received a severe electrical shock and let out a






Yola bakan cephe plani, Briiksel 1921 ¢izimi. Silahtaraga Arsiv.
Road-side facade, Brussels 1921, Silahtaraga Archive.
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Silahtaraga Elektrik Santraline Komiir Temini
Coaling Silabtaraga Power Plant

ALAADDIN TOK

O smanh Imparatorlugu’nda kémiir kullanimina dair ilk giri-
sim 18. ytizyilin ilk yarisinda gerceklesti. Comte de Bonne-
val (Humbaract Ahmet Pasa) 1731 yilinda Bosna’da altin arar-
ken tesadiifen bir komir madeni bulmus fakat bu maden uzun
siire agik tutulamamusti.! 18. yiizyilin ikinci yarisinda da komiir
¢ikarmak i¢in birtakim girisimler oldu. Bazi askeri gorevliler
Istanbul’un kuzey kiyilarinda kesfedilen kémiir madenini islet-
mek igin 1770’ler ve 1790’larda yogun mesai harcadilar.? Ancak
komur kullanimina yonelik bu erken ¢abalar ¢cok basarili olma-
di ve komiriin yaygin bir sekilde benimsenmesine yol agmadi.
Osmanli Imparatorlugu’nda kémiir kullanimi agisindan gercek
doéniim noktast 1828°de buharl bir gemi olan Swift’in Istanbul’a
ulagmasi oldu. On yili agkin bir siire boyunca Osmanlilar tama-
men Ingiliz kémiiriine bagimh kaldilar. 1840’ yillarda Eregli
havzasinda maden igletmeciliginin baslamasiyla da yerli komur
kullanima girdi. Buhar makinelerinin cesitli endustrilerde gide-
rek yayginlagmasi, ulagim sistemlerinin doniistiiriilmesi ve yeni
izabe, aydinlatma ve 1sitma teknolojilerinin Avrupa’dan transfer
edilmesiyle imparatorluktaki komiir tiiketimi 19. ylizyil boyunca
artarak devam etti.’

Komirle elektrik tretimi, Ocak 1882’de Edison Electric
Light Company tarafindan Londra’da inga edilen tesiste basladi.
[lk termik santralin Eyliil 1882°de New York’ta kuruldugu Ame-
rika Birlesik Devletleri de bu teknolojiyi ilk benimseyen tilkeler-
dendi.* Komiirle elektrik iiretimi Osmanli Imparatorlugu’na go-
rece geg gelen bir teknoloji oldu. Osmanli yonetimi 1910 yilinda
[stanbul’a elektrik hizmeti getirmeye karar verdi. Elektrigin iire-
timi konusunda devlet en bastan itibaren termik santral tarafta-
riydi. 1910 civarinda sehrin elektrik altyapisini kurmak igin ali-
nan teklifler arasinda bulunan Syndicate Suisse’in hidroelektrik
santral kurma projesi yapilan ilk degerlendirmede reddedildi. Bu,
muhtemelen Osmanli devlet adamlarinin su giiciiniin Istanbul’da
elektrik diretimi i¢in giivenilmez ve verimsiz bir kaynak olacag:
diisiincesinden kaynaklaniyordu.® Sonug itibariyle, projesinde
bir termik santral kurmay: 6neren Ganz Elektrik Sirketi ihaleyi

he first attempt to use coal in the Ottoman Empire dates

back to the first half of the 18th century. In 1731, the Comte
de Bonneval (Humbaracit Ahmet Pasha) discovered a coal mine
by accident in Bosnia while searching for gold. However, the
operations in this mine did not last long.! During the latter half
of the 18th century, there were other efforts to extract coal.
Some military officers attempted to operate a coal mine in the
northern coast of Istanbul in the 1770s and 1790s.> However,
these early endeavors to use coal were not very successful and
did not lead to widespread adoption of the fuel. The real turning
point for coal utilization in the Ottoman Empire came in 1828,
when the first steamship, the Swift, arrived in Istanbul. For more
than a decade, the Ottomans relied entirely on British coal.
Domestic coal became available in the 1840s, when the first
mining operations began in the Eregli basin. Over the course
of the 19th century, coal consumption in the empire continued
to grow as steam engines became more widely used in various
industries, transportation systems were transformed, and new
technologies for smelting, lighting and heating were transferred
from Europe.?

Coal-fired electricity generation began in London with
the construction of a plant by Edison Electric Light Company
in January 1882. The United States, where the first coal-fired
Power Plant was established in September 1882 in New York,
was among the first countries that adopted this technology.*
The use of coal for electricity production was a relatively late
technological development in the Ottoman Empire. In 1910,
the Ottoman government decided to bring electricity service to
Istanbul. The government favored thermal Power Plants from the
beginning. Among the various proposals for the city’s electricity
infrastructure that were put forward around 1910, Syndicate
Suisse’s offer to build a hydroelectric Power Plant was rejected
in the initial evaluation. It is likely that Ottoman officials were
aware of the fact that hydropower would be an unreliable and
inefficient source for generating electricity in Istanbul.’ As a result,
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Sekil 15.1 Zonguldak Kok Kémiirii Isletmesi Tesisleri, Kartpostal. Silahtaraga Arsiv. F-K.2.1.

Figure 15.1 Zonguldak Coke Plant, Postcard. Silahtaraga Archive. F-K. 2.1.

aldi. Santral lokasyonu olarak Silahtaraga’nin belirlenmesinin
ardindan 1911°de baslatilan ingaat 1914’te tamamlandi. Kuru-
lan tesis alti kazan, ti¢ adet turbinli jenerator ve diger yardimei
ekipmandan olusuyordu. Santral baslangi¢ta, komiir yakarak
saatte 13.400 kilovat elektrik tiretmek tizere tasarlanmisti. Subat
1914°te isletmeye agilan tesis bu tarihten itibaren tramvay siste-
mine ve 6zel kullanicilara elektrik saglamaya basladi.® Halig, su-
larinin sakinligi ve genisligi sebebiyle kiyilarina elektrik santrali
kurmak i¢in oldukga elverigli durumdaydi. Suyolu tasimaciligi-
nin mevcudiyeti santralin agir ve daimi bir girdisi olan kémirin
tasginmasini kolaylastirarak tiretim maliyetlerinin dustiriilmesine
katkida bulunuyordu.”

Santral, faaliyete gectiginde yakacagi komiiri Eregli hav-
zasindan getirtmeye basladi. Ancak komiir temini Birinci Diinya
Savasi esnasinda istikrarli bir bicimde siirdiiriilemedi ve savas
sonrasinda da zaman zaman aksadi. Eregli’den komiur getiril-
mesi Karadeniz’deki Rus savas gemilerinin saldirilar1 nedeniyle
1915 itibariyle ¢ok riskli hale geldi. Rus donanmasi tarafindan
batirilan gemilerden biri de elektrik sirketinin komir tasitmak
iizere kiraladigi bir romorkoérdii.® Buna ragmen, 1915°in son
aylarinda santralde hala yeteri kadar komir bulundugu ¢ikari-
mu yapilabilir. Zira bu dénemde santralin stoklarinda bulunan
52 ton kok komiirii 1sitmada kullanilmak iizere Istanbul Polis

The Ganz Electric Company which offered to build a coal-fired
power plant was selected to carry out the work. After deciding
on Silahtaraga as the site for the plant, construction began in
1911 and was completed in 1914. The power plant consisted
of six boilers, three turbine generators, and other associated
equipment. The Silahtaraga Power Station was initially designed
to produce 13,400 kilowatts of electricity per hour by using
coal as fuel. In February 1914, the plant began operating and
providing electricity to the tramway transportation system and
private consumers in the city. This marked the start of use of
coal-fired electricity in the Ottoman Empire.® The Golden Horn,
with its tranquil and spacious waters, was an ideal location to
construct a Power Plant on its shores. The availability of water
transportation helped to decrease production costs, as coal was
a bulky and constant input for the plant.”

After the plant was activated, it began to obtain its fuel
from the Eregli coalfields. However, coal procurement was not
stable during World War I and continued to face occasional
problems after the war. The deliveries of coal from the Eregli
basin were put in jeopardy in 1915 due to attacks by Russian
warships in the Black Sea. One of the ships that was sunk by the
Russian navy was a tugboat that had been hired by the company
for coal transportation.® Despite this, it appears that the plant
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Sekil 20.4 35 kilovatlik deniz kablosu 5o tonluk makaranin vingle kaldirilmak {izere hazirlanmasi. Silahtaraga Arsiv.
Figure 20.4 The 35kW cable on the cable drum as preparations were made for its being lifted by the crane. Silahtaraga Archive.

Sekil 20.5 50 tonluk makaranin askiya alinmasi. Silahtaraga Arsiv.
Figure 20.5 Raising the 50 ton cable drum. Silahtaraga Archive.
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Sekil 20.6 50 tonluk makaranin askiya alinmasi. Silahtaraga Arsiv. Sekil 20.7 50 tonluk makaranin askiya alinmasi. Silahtaraga Arsiv.
Figure 20.6 Raising the 50 ton cable drum. Silahtaraga Archive. Figure 20.7 Raising the 50 ton cable drum. Silahtaraga Archive.
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Sekil 20.9 50 tonluk makaranin laytere yiiklenmesi.
Silahtaraga Arsiv.

Figure 20.9 Loading the 50 ton drum cable onto the lighter.
Silahtaraga Archive.

Sekil 20.8 50 tonluk makaranin Salipazari
nhtiminda bulunan laytere nakli.
Silahtaraga Arsiv.

Figure 20.8 Transfer of the 50 ton cable
drum to the lighter at Salipazar dock.
Silahtaraga Archive.





